
The hustle of struggle: notes on organizing and militancy in the app
couriers strikes

"According to the rule I have imposed on myself, I
will stay in the vicinity of the studio, prudently."

Sérgio Ferro

Between the struggle and the elaboration that is made of the struggle, we find not only the
difference between what is of the order of events and the order of the representation of the
events, but the distance between two distinct temporalities and spatialities. In fact, we wrote
these notes already far from the events to which they refer; time has passed and we find
ourselves in other cities, and in this distance the very moment of balance seems to become
possible. Much has already been said about the difficulties of reflecting in the heat of events;
Minerva's owl takes flight at night when the weather has cooled down. But between the struggle
and its elaboration there is also a passage of another kind. The elaboration of a struggle is done
by those who in one way or another remained (if only behind); and these, are invariably fewer
(and only rarely more) than those who participated in the events in question. There is a
mismatch, therefore, often abysmal, between the size of the events and the extent of those left
to think about their consequences. A change of composition and scale, therefore; they are
others and they are fewer. Interestingly, militants are sometimes identified as those who stay
even after “the struggle is over”. As those who stay to sweep up1, "gather shrapnel"2, after the
party is over, amidst the hangover of the next day; after all, it is about the task of elaborating a
defeat.

It is in the publicization and circulation of the balance sheet that the moment of elaboration can
go beyond the restricted scale of its particular composition; when it is democratized - read and
discussed by militants or not - the balance sheet is returned, at least potentially, to the larger
scale of the events and participants to which it refers. Still, at the level of the text itself, aesthetic
and formal resources are also mobilized to suture this incommensurability of scales that haunts
the balance sheet of a struggle. One of them is that the balance is written in such a way as to
remain on the scale of the events themselves, that is, the analysis rises to the level of "the
movement," of its historical and objective register; and there it stops. To do so, it is necessary to
make disappear from the text the trajectory that links the hands that write about those events to
the feet that walked through them, which belong to the same body. If the militants do not
disappear, and narrate their participation, they threaten to place themselves at the height of
those events, as their protagonists, a romantic delirium. The incommensurability between small
individuals before the implacability of the great forces and events - a sublime experience - runs
the risk that the militants will be the last romantics in the proletarian struggle. So one prefers to
disappear, one pays the price of removing from writing the conditions of production of writing:
the risk of the political mystification of political practice, in which social struggles develop
according to their own larger historical determinations and objective limits, while the problems
proper to the "smaller" scale of militancy and situated political subjectivation dissolve; here, the

2 https://neblina.xyz/sobre
1 “Masterclass de fim de mundo” https://neblina.xyz/masterclass
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fog thickens not because everything falls apart, but because we are already too far gone to
continue seeing.

These notes, a draft, are a preliminary attempt to reflect on our militant political practice. To deal
with the leap of scale between the movement as a whole, and our situated and local
engagement, these notes dwell on the surroundings of a "construction site" that was formed,
from the exchange between some militants and app workers in São Paulo and in Goiânia. They
briefly retrace some passages of our engagement with the struggles of the delivery workers,
trying to follow these sudden changes of composition and scale, between one cycle of struggle
and another, to make visible a set of questions about the relations between militancy, struggle,
organization and work.

Two years later, where are we?
We can divide our engagement with the São Paulo delivery workers into three periods. The first
period unfolds around the novelty of a strike of delivery workers articulated for the first time at
the national level. This strike elevates the delivery men to unprecedented social visibility and
political centrality; from then on, the delivery hustle gained a recurrent place in the news, joining
health workers as a symbol of labor in the pandemic, and in leftist media, who were largely in
home-office, as an emblem of the end of the political quarantine they were in; not so far away,
they would come to occupy an increasingly larger and central place on our radar.

The period begins with the first demonstrations that we started to follow, producing
record-and-action videos and making contacts with the couriers we met there; from this
mapping, it was possible to "align the gunpowder" - creating a whatsapp or “zap” group with
couriers from various regions and cities - and "light the fuse" - in the group, an online poll was
created and shared in the groups to draw the date for a national strike. This period culminates in
the first Apps National Strike (6/1/2020) - a defeat with a taste of victory ("ah, if the union hadn't
taken over it...") - and ends with the second National Strike (7/25/2020) - a failure that taught
that the fight to come would be long and would not be solved in one battle ("the war goes on"),
and that the union, now without a union, had its own problems ("the main enemy of the courier
is himself").
This period is structured around a group of dozens of couriers in São Paulo, who presented
themselves publicly, through the construction of pyramids of bags, as Entregadores do Breque,
until their progressive dispersion due to the difficulties and frustrations faced in the organization
of the second breque. Here, our action takes place in the figure of "supporters" of the Treta
channel, which condenses our hybrid place of workers/students from “outside the class”, those
who participate in the struggle to strengthen it; an action that differs from that of parties and
unions based on "politicking".

Throughout 2021, a second period, marked by the growing closeness between Treta militants
and a "Hard Core" group of couriers which survive, like us, the mishaps and ebb of the previous
phase, and the articulation of a national network of “frontliners” (linhas de frente). With a state of
disarticulation and cooling down of the struggle in the capital, this long period begins with
militant trips to support strikes (“breques”) in cities in the interior of São Paulo and in other



states (Rio de Janeiro, Goiânia, etc), whose emblem is the banner "Motoboys/Couriers united
without union".

This cycle culminates in the long cycle of strikes in the interior of the state (São José dos
Campos, Paulínia, Jundiaí, etc), triggered by the national strike of September 11 (which again is
weak in the capital), and ends with the successive cracks in the interior of both the national
network and the Treta/”Hardcore” space3, the accumulation of deepening resentment with the
holding of the Couriers Forum, and iFood's announcement of a letter of commitment that
includes raising the minimum rate of delivery and pay per kilometer (which, at least nominally,
would correspond to a 50% rate increase in wages).

The third period in which we find ourselves today comes after a long process of purging and
fracturing of the organizational space of the previous periods. Not only are weback to square

3 In this second period, the boundary between us, non-representation activists of Treta, and the small
group of militant deliverers - around four or five - that were left over from the previous period and seemed
to share a militant orientation with us, began to blur. Externally, deliverers from other cities referred to the
Treta people to refer to those who were in the front line of the movement in the city of São Paulo; the
boundary between deliverers and non-addicts, quite clear in the previous period, became blurred.
Internally, the militant trips to strengthen protests in other cities, also put us in a common condition, not
only for the intense coexistence and socialization of costs, but by bringing us closer to a struggle coming
from "outside" (exactly as we had done in the first period), being received indistinctly as "the Paulistas"
who came to support us. This period of militant formation and deepening of bonds, gradually created its
own problems: the bonds that mixed personal relationships and militancy, the differences of action within
a strike without the collective means to deal with them, the disparity between cultural codes and social
position, and the maintenance of our spaces outside of our relationship with them. Internally, we met in a
liminal space - halfway between an inside and an outside - called Treta/Hard Core that reflected the fact
that the deliverers already presented themselves as being part of Treta, while not participating in all the
spaces of the collective, in particular our weekly meetings. It seemed clear that inviting them to three-hour
online meetings would serve either to alienate them or to perform a sense of integration. At the same
time, it seemed problematic to sustain the separation of a more theoretical and general elaboration space
and another that ended up being more practical and restricted to the category. Thus, we went as far as to
rehearse significant changes in our form of organization to integrate the deliverers from the Núcleo Duro
to the Treta, in the direction of organizationally deepening this indistinction that was already happening
politically: changing the frequency and duration of meetings, holding training meetings, reorganizing the
group's funds to take into account the reproduction of these militants - something that was already being
done, but now in a more systematic way. However, this restructuring process was abruptly interrupted by
a violent split between two deliverers. In retrospect, the split seems to have occurred at the meeting of
five factors: (i) the mental, family, and financial stress brought on by long periods without work because of
involvement in the struggle; (ii) the anguish caused by the gap between the will to continue militating and
the lack of means to do so - not only in terms of time and money, but the absence of cognitive maps to
navigate the disorientation caused by the struggle; (iii) the contrast in profile, both political and personal:
one explosive and divisive, focused on the breach, and generally averse to the rest, the other welcoming
and pacifying, community leader-like, of unrestricted dialogue with everyone and of media and solidarity
actions, (v) the over-identification with one side ("he is more Treta, than us"), which made it difficult to
discern explosiveness as an expression within the movement of a political line, and violence against
movement members as a basic breach of respect on which the existence of collective spaces depends;
finally, and most importantly, (v) the insufficiency of internal organizational means to deal with the
conflicting sociability that crosses the category; for example, the "prohibition of negativity" or the "respect
of opinions" that regulates some groups in the category, are mechanisms to distill bullshit, which serve to
separate the real political dissent and the "pickiness" inside the spaces.



one, to the initial state of dispersion, but in a space torn apart by actors that hate each other (not
to be confused with the hate-filled actions of the other periods of active struggle)4. Part of those
who continue to be parte of the movement, do so in a half dissociative state, denying the
contradictions of actions as confusing as they are daring. A defense mechanism that serves to
withstand the psychic and financial stress of these militant couriers who stubbornly fight for the
unity of the category (whatever that means), as well as the contemptuous view of those who
watch them saying: "you are throwing away everything we have done". In fact, unity will now
come at all costs; it no longer matters whether the hand extended is to the left or right, whether
it comes to help or to extort: the "popular power" that is most at hand will be activated5. When
the left returns home - to the home office or to its abode in history - organized crime, the church,
and the marketing influencers do not stop offering their services around town. The survival of
the struggle is also a struggle for survival; therein lies perhaps a starting point for a political
economy of social conflicts and militancy today. Thus, many militant-workers and
worker-militants go into debt to print thousands of stickers with the words "we only want to
work", some organize a breakfast to unite the couriers even if financed by OLs (Logistics
Operators), others begin counting on the presence of NGOs that “help” the injured couriers , but
not without taking a dubious intermediation fee that makes this charitable action possible;
another organizes an event to launch a channel that is simultaneously the possibility of a solo
media career and the preaching of the "revolution"; all this while being reminded by his former
colleagues that the price of moving on “was only low now, because it will cost a lot later on?” -
Now, of this, one must forget. These others, who situate their contempt for the direction that the
movement has taken in begin to wallow in nostalgia for the spontaneity and purity of the
movement's initial period ("good luck to us all, because what happened will never happen again,
it has been left to history"), those will also continue in the struggle in other ways, unspoken of.
On standby, waiting for a new signal: is it the app that rings or a spark that explodes in some
other corner of the city? In this limbo, between resentment and dissociation, between stasis and
pure movement, like a motorcycle taking a turn, we can only turn the page, relying on the
"turning" of our times; an endless and memoryless process, a grinding machine that not only
resets conflicts but also the mass of workers willing to fight; we turn in error, but at least we can
act as if we were starting over for the first time.

Ten years later, here we are again
At the sunset of this process, it is worth reflecting on it: the forms of action and organization of
the movement and of our engagement with it; the dynamics of group formation, of organization
in networks, and the logic of their disintegration; the tensions between struggle, militancy, and
work; between the means of reproduction of the movement and its militants, and the means of
production of the struggle, which taken together constitute what can be called the "political
economy" of the social struggle.

5 “(Re)composição das esquerdas?” live do canal transe sobre o livro Arquitetura de Arestas
https://www.youtube.com/watch?v=iu7iT3fbB2c&t=5403s

4 P. Torino & A. Wohlleben, “Memes with force”
https://www.metamute.org/editorial/articles/memes-force-%E2%80%93-lessons-yellow-vests
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It is also an opportunity to distinguish defeats from failures, and the particular forms of anguish
they produce. Whereas defeat comes from the world's external victory over the movement and
puts us before our enemies, failure is the movement's internal undermining of itself, and puts us
before ourselves. The mourning that follows defeat, because we have lost, is the collective
reinscription in something that did not happen but was glimpsed, the invention of an emblem for
that which was missing at the border of the movement - between it and the world that was
glimpsed; in the abrupt passage from potency to impotence, there was a desire that did not find
its measure and awaits to be symbolized6. Failure, in turn, is the unwanted result of the internal
constraints that the movement chose to impose on itself, of a discipline, therefore: principles,
organizational means, tactical and strategic choices. The causes of failure appear within the
movement, everywhere and therefore nowhere, like a house about to collapse; the malaise of
failure tends to appear, thus, as an excess within the movement that is without a place. If we are
equal, this excessive weakness belongs to everyone, and it is a matter of sharing it equally,
something that is not simple at all; the elaboration of failure thus perhaps passes through the
collective inscription that finds a place for this weakness; by affirming it, perhaps it reveals itself
as the origin of a new force7. The alternative is to invent not a place, but an internal difference
that marks and seals this excessive weakness. That is why it is common to blame people,
especially those closest to us, often through a short-circuit of the personal and the political,
using signs of individual psychology ("betrayed", "sold out", "abandoned", etc.) to individualize
collective political problems.

If this is so, if the impasse of defeat and failure are distinct in their structure and in the kind of
suffering they produce, the means of collective elaboration of a defeat, in the ebb and flow of a
struggle, do not necessarily lend themselves to dealing with failure, and vice versa. Rather, the
denial of weakness ("hardening"), the unequal blaming of parties, may be the way we find to get
through a defeat; or else, the self-enclosure and dramatization of the victimized self by an
all-powerful other, withholds weakness to dissociate from the real of a defeat.

The trauma of June 2013 is not only that of a defeat-the fracture of a consensus that broke
down, not to birth a new world and destroy the old, but to find ourselves on the edge of a
precipice – it is also that of a collective failure, the specter of which circles without a place .
Between resentment and dissociation, melancholic despair and paranoid anxiety, this circuit of
affects is the organization of a fracture that is at once social and political. The opposition
between the autonomous camp and the partisan camp, remains that between the "actors" that
were left out of the popular-democratic project and those whose social esteem still depends on

7 "the organizations that accumulate power are those that know how to absorb the tension between what
we are and what we desire, they are spaces that have a place - it may even be the place of "sin," no
matter - for weakness and for the inability to live up to what one desires, a place without which it is not
even possible to articulate where one wants to go." G. Tupinambá e E. Paraná, Arquitetura de Arestas,
cap. 6

6 "Se a tática é eficiente, o salto organizativo já nasce castrado e vai existir apenas como vislumbre. A
breve perda de poder sobre as ruas permite entrever outro poder, um poder popular, tão palpável quanto
inalcançável naqueles dias (...) Mas, enquanto mero eco da potência esquecida da classe trabalhadora,
vislumbre de um antagonismo real, a revolta está limitada. Com um pé (ou dois?) na política do
espetáculo, ela não pode ir além da impotência." Revolta popular: o  limite da tática
https://passapalavra.info/2014/05/95701/
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believing in it. It is not a fracture waiting for a political union or for more social integration,
because it is already all of that8. The question is rather, what force does this fracture stops from
being thought of?

Now, the defeats have been so many that we have learned to turn them into the engine of a
militant investigation of the social terrain. Our hypothesis here is that the history of this common
weakness, on the other hand, is something that remains largely unreflected by us, and therefore
tends to appear symptomatically. For example, in the short-circuiting of the personal and the
political, and the short-circuiting of cultural logic and institutional logic in politics (the
demophobia that turns the rabble into a fascist monster, and its complement:a phobia of
bureaucratization9, which turns any organization into a management machine). Part of this
hypothesis is that this unreflective dimension of our practice should be linked not so much to the
militant investigation of new social forms, nor to the "production" of new struggle tactics, but to
organizational experimentation - understood here in a broad sense - within the movement, and
the problem of the social reproduction of the struggle and its militants.

After all, there is a big difference between the conflict that explodes as class antagonism,
between bosses and workers, and the conflict that "implodes" relations between workers and
militants at the core of their social reproduction10. While the former is a problem for them, the
latter can only be a problem for us. Yet, historically, this internal conflict tends to be read as the
expression not of a social fracture, but of the diversity of political tendencies that are actually
contradictory to each other within the movement. It turns out that the background of this
contradiction until the 1970’s, which automatically politicized the conflict and made this negation
"productive," was that of a social homogenization operated by the Fordist organization of labor
and the keynesian management of the state. At the time, it is as if the social organization of
labor with a view to exploitation had the side effect of also providing the means for workers to
organize themselves, distilling the social conflict into intelligible political tendencies.

What are the political tendencies to be read in broken and exhausted workers and militants? In
a courier who ends a strike more in debt than when he began (even if the strike is victorious!),
and who must not only manage the suffering of being exploited at work, but now also the
anguish and sacrifice produced by the struggle (which endangered his esteem among
co-workers, his marriage, his sanity, and even his life)? When the social nexus is permeated,
from end to end, by competition, suffering, money and violence, the social fracture is no longer
named a class antagonism, but this dialectic without dialectical movement of struggle and
despair, of unity and destruction. As a friend says, we get what we want - the struggle, the
conflict - but not what we wanted - the struggle against the bosses and the capital, and not
among ourselves.

10 Isadora Guerreiro, “Implosão dos conflitos: transformações da espoliação urbana”
https://passapalavra.info/2022/01/141704/

9 C. Castoriadis, Proletariado e organização I
8 idem, ch. 2
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But how old are these problems? One clue that helps us think about this impasse is Marx's
definition of the proletariat, which is both its historical formation and its logical genesis. For him,
the proletariat is constituted by a double freedom. In the first place, the freedom to enter into
contractual relations, to negotiate and sell oneself as labor power. On the other, the freedom
given by the dispossession of the means of production and social reproduction, whose tendency
is to put him on the verge of survival so as to force him to sell his labor force, and enter into a
relation of wage-earning. In light of the world of work today, seen from the periphery of the world
system, we can call these two conditions that characterize the proletariat the autonomous
condition and the precarity condition, respectively. It is in the ambivalence of these two
conditions - the affirmation of a real autonomy capable of distinguishing itself from that imposed
by the system of capital, the state, and the nation, and the invention that collectively organizes
the frailty of those who need to survive - that autonomous and precarious workers can constitute
themselves as a proletarian force.

Militancy as Political Exchange
According to its practical reality, our militant research, or what is the same, the workers'
(self-)survey, is not an interaction that runs only in one direction - either from militant to worker,
or from worker to militant. It is not purely a mode of intervention, of giving form to a matter,
whether understood as “conscience raising” of the masses, or as the direction of a spontaneous
activity, or as the actualization of a political line already in potency. It isn’t eitherpurely a mode
of reception, an empty form that receives a content, whether as an instrument that is used by
the masses, as a party animated by a people, or as journalism or ethnographic research that
seeks to discover political subjects or to disseminate images and narratives.

In both cases, we are brought back to the old watertight oppositions of subject and object,
activity and passivity, form and content, party and mass, whereas militants and workers are just
swapping places, in an eternal dance of the chairs: the Leninism of the professional militant
party that awakens and leads the political consciousness of the workers gives way to the
autonomism of the militant organization as a mere instrument in the hands of proletarian
self-activity; the limits and insufficiencies found in one direction, are re-envisioned and relapsed
in the opposite orientation. The work of the base that imprints consciousness on the masses,
becomes work of the base that extracts and processes its energy and knowledge in order to sell
it in other markets (state, universities, etc.) or use it for private consumption (making the militant
enjoy his activity).

To think of militancy as a social and political exchange, something that is already occurring in
practice today, means thinking of the relationship between militants and workers as an
ambivalent interaction between militant-workers and worker-militants, that is, workers who
struggle and militants who work: for the former, struggle is both the name of the world of work in
its daily aspect - the daily battle to survive in a dignified manner within a war of all against all -
and the name of the interruption of this regime - the worker struggling against his own condition
of exploitation. For the latter, work serves to orient the militant in the social world as a worker
and to act politically in a situated way. At the same time that their own militant activity is work - it
is the expenditure of muscles and nerves, which takes time and energy and thus competes, in



an ordinary way, with their existence as workers it can alsoproduce social value (visibility,
networking, influence, etc.) that can be capitalized on; the similarity between militancy and
entrepreneurship is not just an ideological question.

Take the practice of worker video-networking as an example, which has proven to be a reduced
but consistent model of what organizes our militant practice. From the point of view of militancy
as intervention (Leninist model), the video is either agitation material that seeks to inflame a
struggle, to stimulate the workers' movement, or propaganda material that seeks to show the
movement the correct political line, that is, to synthesize the most advanced position (the tactic
and slogan on the order of the day) on events. From the point of view of militancy as reception
(autonomist model), the video is a tool that militants use to map the everyday life of labor
exploitation as well as the gestures that workers invent to revolt against this everyday life; in a
second order, the video becomes a tool of the workers when it is also useful to them and serves
to make visible ("para-si") forms that already existed unconsciously ("in-si") in the movement.

Although the two models think of practice in opposite terms (the latter developed even as a
critique of the former, in commonality of both models we find: (i) the unreserved separation

between militants on one side and workers on the other; (ii) politics as something that flows from
one space to the other; (iii) the worker as a material pole, and the militant as the non-material
pole. The problem is that (i) workers and militants, as well as labor and militancy, are not fully

separable, much less apriori, (ii) political and social practice is generally a two-way interaction,
(iii) the militant pole is exempted from being subjected to a materialist analysis of its activity,

which suggests that the separation between manual and intellectual labor is the starting
assumption of both models (figure 1, top row).

Beyond these theoretical problems, it turns out that the practical effectiveness and political
meaning of the video-survey is not exhausted by these two models. In practice, the



video-survey is a method of bringing heterogeneous social and political groups together. If a
video about a particular struggle is made, it is sent to the participants in that struggle as
something possibly useful, but offered without a quid pro quo; neither contractual (the demand
for support or membership), nor mercantile (the sale of a service), the interaction is a kind of
exchange through the logic of the gift economy, and this is where the bond and a common
space of interaction between us and those workers in struggle can develop. At the same time,
the production of the videos is a localized exchange but one that takes place within the
movement as a whole; here, two aspects, which we can call the logistical dimension11 and the
cartographic dimension12 of political practice are worth highlighting, since they gain political
significance amidst the disorientation and decomposition of the world of work. On the one hand,
videos have an infrastructural function in the struggle, since they make possible a
communicational logistics of the movement that makes information and events reach all parts of
the movement. On the other hand, the videos provide a kind of "cognitive mapping" for the
movement, that is, a self-representation of itself and an orientation tool for the movement. The
video is not only a mapping about a workers' movement made by activists, but it is also a map
of the movement, within which our position and that of its participants within the movement is
located.

From one point of view, both militancy and politicking appear as the name for the common
spaces and bonds that are established between different workers, between atomized individuals
and heterogeneous social fragments, as an exception and an interruption to the everyday
functioning of work organized by the laws of the social world (figure 1, bottom left row). Even
"politicking" is the name used for when this interaction is framed as one that occurs exclusively
between militants on one sideand workers on the other . From another point of view, if we are in
a common political struggle, there are militants on both sides of the interaction, but this
exchange is not without a social character, in that it gives work and regulates an exchange that
carries a social utility. The production of the video, which demands time and effort, is done by a
group that possesses this technical know-how; this is how militancy by qualified labor workers
does not fail to appear as a kind of freelance advisory service that can provide logistical and
communicational services and resources within the struggle (figure 1, bottom right row).

12 Subset of Theoretical Practice, Atlas of experimental politics,
https://www.sum.si/journal-articles/atlas-of-experimental-politics

11 G. Tupinambá, O avesso das redes https://www.academia.edu/50298263/O_avesso_das_redes
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The kitchen of social conflicts
Amidst the informalization of the world of work, there is a militant practice that seems to
organize a political consistency: that of a political and social exchange that is established amidst
the ruins; at the same time, a cartographic practice (militancy as political investigation) and a
logistic practice (militancy as the construction of a common network of workers); a mode of
orientation amidst disorientation and an organizational composition amidst social
decomposition. Sisyphean work? There where militancy appears already distant from its
classical and some time anachronistic figurations, it always seems to run the risk of
disappearing, of crumbling in the mist or becoming just another job; the militant in turn pushes
struggles uphill, without taking a change, "again, again, again... or else..."13.

This crisis of militancy, which questions whether the very notion of the militant is something
worth maintaining, is the parent to the one that has put class struggle as a political operator
under suspicion14. In both cases, there seems to be a risk that the concept no longer
interpellates a social practice or reality, but functions as a form of mystification or idealization of
it, in which the concept completes and unifies what the real no longer provides. The prudence
that imposes a moratorium on class struggle and militancy recovers the investigative and
experimental practice, and prefers to maintain a descriptive role - amongst the various struggles
- and propose practical hypotheses rather than to univocally and entirely prescribe what to do,
seeking concepts that preserve the ambivalence and indeterminacy of the social terrain and of
political practice.

14 “The classical name for this operator is class struggle; however, to talk about class and struggle seems
to assume a type of consistency and unity that may not be so readily available to us anymore: workers do
not seem to exist as a class in any clear sense nor do conflicts seem to cohere around a unified struggle
against capital. If so, one way to start answering this question may be to investigate—repeating the
Operaist gesture of a workers’ inquiry—and ask: what form does conflict take in today’s gig?” STP, Atlas
of experimental politics https://www.sum.si/journal-articles/atlas-of-experimental-politics

13 Victor Silva, “Uma nota roubada entre trabalho e militância”

https://www.sum.si/journal-articles/atlas-of-experimental-politics


To investigate the struggles in today's infinite hustles is also the experience of the infinite work
involved in them. Now, insurgency and proletarian organization have always demanded brutal
effort. In physics, too, labor is energy transformed - that is, disciplined and effected - into
movement. Thus, this statement runs the risk of being a rhetorical figure or a generality if it is
not thought of in its historical emergence.

It is at the moment in which the reproductive and productive spheres become indistinguishable,
as well as the boundary between working time and free time, that social reproduction becomes
an eminently political issue, and the freedom that characterized militancy takes on the contours
of work. The politicization of the reproductive sphere and the reproduction of striking workers is
not a new problem for feminist thought or for the women of those workers. But these problems
burst open just when the boundary that contained them breaks down; a boundary that kept the
domestic and ante-political space of reproduction separate from the productive sphere within
which politics emerged.

Throughout the twentieth century, the processes of self valorization of value will break the
conjunction between the spatial delimitation of the factory and the temporal delimitation of the
wage that defined a space-time of the extraction of value and the outside of a partially free
reproduction, advancing on every aspect of life, time and territory. Thus, the recent processes of
family indebtedness, financialization of land, banking, monetization of community relations and
services, as well as the informalization and flexibilization of work, the commodification of
networks (on and offline), the industry of attention, entertainment, consumption patterns (via
social networks, platformization and big data), are dissolving the possibilities of giving
spatio-temporal contours that separate and delimit production and reproduction, working time
and free time.

During the 19th through the mid 20th centuries, the workers' movement constructed the political
visibility of the workplace where production took place (the factory), as opposed to the visibility
of the circulation of commodities (the market). Against these two, both the logistical space of
cities (the street) and the reproductive space of houses and land (the home), invisible and
infrastructural supports of the market and the factory, became the center of the new social
conflicts of the last decades. Marx's invitation would need to be redoubled: "let us therefore
leave this noisy sphere, which dwells on the surface and is accessible to all eyes, (...) to follow
both to the hidden place...". To the movement that goes from the market to the factory, is added
another that goes from the street to the house; a crossed look, "as in a Picasso painting".
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